The Sringe1 Math 


A Research Study 


fa hal ‘ 
ee cen 
ee ee ee 


coe rs 
sarsn 
Fittdisa 


f x, ye 
VIDYASAMKARA TEMPLE 
AT SRINGERI 


(Foundation - 1338 A.D. 
Completed - 1356 A.D.) 


By 
B. Krishnan (Madras) 


The Sringeri Math= 
A Research Study 


, By 
B. Krishnan (Madras) 


I Edition 1991 


© Copyright reserved 


Copies can be had from 
Bhavani Book Centre 
19, Station Road, 
West Mambalam, 
Madras 600 033. 


Printed by Multivista Pvt. Ltd Madras. 


Contents 


Page No. 
Preface I 
Section 1 1 
Section 2 8 
Section 3 15 
Section 4 21 
Section 5 | 29 
Section 6 32 
Section 7 ) 38 


Conclusion 


Price Rs. 5/- 


Preface 


About five months ago, I chanced to read a letter to the Editor of the 
Indian Express. The letter which was entitled “Sankara Parampara”, 
written by Sri Sankaranarayanan of Madurai (Tamil Nadu), and 
published in the Indian Express in the issue of 28th March 1991. 


From the contents of the published letter, I understood, that it was a 
rejoinder to an article, under the caption, “Sankara Parampara,” 
published in the Magazine section of the issue of the Indian Express, dated 
21st of May 1989. Generally, the timing of any reply or rejoinder to a 
previously published article or letter to the editor, of any periodical, will 
not to be so long separated from the date of the original article or letter. 
The reason for the quite unusual gap of nearly twenty-two months between 
the date of publication of the article, “ Sankara Parampara” (21st, May 
1989) and that of the rejoinder letter, is beyond comprehension. 


In the last paragraph of the rejoinder published in the Indian Express, 
Sri Sankaranarayanan has quoted a sentence from a book, ‘Sankara Matha 
Vimarsa’, written in Hindi. The quoted sentence (evidently a translation) 
reads as follows :- “The idea of a fifth Math at Kamakoti appears to be a 
late concoction.” I was much upset and vexed on reading this sentence. I 
strongly desired to find out the reason for such a prejudicial remark about 
the ancient Sankaracharya Math at Kanchi which is revered and 
worshipped by myriads of our country and respected by foreigners as well. 


Thereafter I approached two erudite scholars, residing in Madras. I 
showed a clipping of the letter to the Editor of the Indian Express and 
enquired them about the truth of the sentence about the Sankarite 
Institution at Kanchi, quoted in the letter. One of the two scholars simply 
laughed. He showed me two books (written in English) and published by 
one and the same concern in 1987 and 1988. He observed that neither the 
devotees and disciples of the Kanchi Sankara Math, nor the public, nor 
even the authorities and adherents of that math are taking any interest to 
expose the mass of falsehoods mounted on the Kanchi Math by the authors 
_ of such vilifying books, which are published off and on by adherents of 

the Sringeri Math. 

I took the two books with me and read them fully. Then I sought 
clarification from scholar friends, for many of the statements found in the 
two books. It needs be stated that the contents of the books are in the major 
part identical. Some of the scholars gave me full clarification and also 
advised me to read certain books, (which they lent me) regarding 


narya’s establishing maths and also some booklets giving the 
of the math at Sringeri. It took nearly two months, to read those 
S, to digest the matter found in them and then record in writing what I 
worthy of note in those books. I got fully convinced about the utter 

th and mischievous nature of the statements found in the two 
ifying books and also the remarks found in the rejoinder letter, written 
tHe editor of the Indian Express and published in that daily. 


fam unable to understand the reason for such mischievous and partisan 
peaganda, evidently by adherents and devotees of the Sringeri Math, 
st the ancient seat established by Adi Sankaracharya at Kanchi, 
presided over by him. Perhaps it is a case of people, residing in houses 
of glass, throwing stones at those inside forts with stone ramparts. 
I feel that it is my bounden duty to publish all details that I have 
about the math at Sringeri, alleged to have been founded by 
ra Bhagavatpada, so that people at large may have a clear idea 
the reasons for the pernicious propaganda being made in recent years 
the adherents of the Sringeri Math against the Kanchi Math and its 
g glory, out of sheer jealously. 


28 may be noted that the major part of this brochure is comprised of 
s from works (old and modern) produced by eminent scholars, 
ers and the like. In fine I respectfully convey my profound and 
thanks to the scholars who have supplied me with abundant 
ation and books, and to those friends, printers etc., who have 
ed valuable assistance in getting this booklet printed and 


——————— el |! UO 


B. Krishnan 
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Date of Sri Sankara 
Bhagavatpadacarya 


(Different versions at different times, as given by the Sringeri Math) 


There are at least six varying versions of the year of Sri Sankara 
Bhagavatpadacarya’s advent, according to certain pieces of information 
that can be had from authentic sources of different times, pertaining to the 
Advaita Matha at Sringeri, on the bank of the Tunga, in Karnataka. A 
persual of these pieces of information will lead to the conclusion that, 
roughly, during the past 150 years, the authorities and adherents of the 
Sringeri Math have had conflicting ideas regarding the year of Acharya 
Sankara’s incarnation. 


(A) An approximate year for Sankara’s advent is found given in the 
reply filed on 21st January 1845 A.D., by Vakil Krishna Sastry, on behalf 
of Sesha Josier, powered agent of the Sringeri Math, in original suit No.95 
of 1984, on the file of the Principal Sadar Amin Court of Tiruchirapalli. 
The pertinent portion of the reply (in Tamil language) is as follows: 


sus pbs) 3000 aGysADHGUIE Dé gunsswen or gafvas Hod 
AHenap usagungss Cage CSeSDO YS QFwFZ! ....., 


Translation of the above Tamil passage: 


“Adi Sankara Bhagavatpada, having incarnated in Kerala, 3000 
years after the commencement of the Kali Ynga, during the reign of 
Vikramaditya....... 6a 


It is commonly accepted that the Kali Yuga began.in 3101 B.C., (3102 
according to some). “Three thousand years after the beginning of the Kali 


Ere", as found in the statement, (in Tamil , above), indicates only some 
imeefinite year after 201 B.C. (3201 minus 3000 = 201) 

Taking this indefinite information along with the indication found in 
Se Court document (above mentioned) that “Sankara Bhagavatpada 
ieeernated during the reign of Vikramaditya”, one can only arrive at a 
=rtein period of time and not at a definite year for Acharya Sankara’s 
Seth According to the first part of the above noted statement the fag end 
ef the third century B.C., might have been the period of Sankaracharya's 
@ivent. The reign of Vikramaditya has been connected with a certain 
pemod of the Kaliyuga in the aforesaid statement. 

But, in the passage in the reply filed in the Court by the authorities of 
Se Sringeri Math, no indication can be had about the dynasty to which 
Se ruler Vikramaditya belonged. On a careful ransacking of the pages of 
works dealing with Indian history and containing the geneologies of 
@Serent dynasties of rulers who have ruled over different parts of India, 
® ts known beyond doubt that there has been only one king by name 
“Wikramaditya’ or ‘Vikramarka’ ruling over a considerable part of 
(Central India and the Deccan, with his Capital at Ujjain, and his regnal 
period has been spread over the middle part of the first century before 
(Christ. It may be noted that the Sringeri Math is situated in the Deccan, _ 
& the north-western part of South India. 


The findings of an eminent historian of the present century and the 
imformation adduced by a learned contemporary of King Vikramaditya 
confirm the approximate regnal period of the King referred to in the Court 
record cited earlier. 


Prof. K.A. Nilakanta Sastri, doyen of South Indian historians, has 
observed, “The story is that the Jain saint, Kalaka,was insulted by King 
Gardabhilla of Ujjain and (this) persuaded the Sakas to invade Ujjain and 
avenge his wrong. Gardabhilla was thus overthrown, but some years later 
his son, Vikramaditya (‘Sun of Valour’), issued from Pratishthana, 
repelled the invaders and founded an era in 57 B.C., to commemorate his 
victory. It is not improbable that these traditions have a historical basis 
connected with the history of the Andhras. But it is certain that the Saka 
power in the West was finally destroyed by the Gupta ruler 
Chandragupta-II (A.D.380-414), also a Vikramaditya, and that legend 
has failed to distinguish the later Vikramaditya from his earlier 
mamesake”. 


(Vide page 94 — ‘A History of South India, by Prof. K.A. Nilakanta 
Sastri, published by Oxford University Press — 1955, 1958, 1966, 1975 & 
1987). 


A Vedic scholar, by name Hariswami,has written a commentary (in 
Sanskrit) on Satapatha—Brahmana. The following two verses are found in 
the introductory part of the commentary: 


“ Tem wey: wa ferent & | 
watever wait ery un ” 
“ sitrttsateareet finer yod: | 
anfert eta creel airy iu ” 


The above two verses purport to state that Hariswami, 
Dharmadhyaksha under Vikramarka (Vikramaditya), King of Ujjain, 
wrote the commentary on ‘Satapatha—Brahamana’ in the year 3047 of the 
Kali Era (= 55 B.C). 


From the above two references it is abundantly clear that the 
Vikramaditya, spoken of in the reply filed in the Court of the Principal 
Sadar Amin, Tiruchirapalli, in 1845 A.D., on behalf of the Sringeri Math, 
must have necessarily been the ruler of Ujjain mentioned by Prof. K.A. 
Nilakanta Sastri and Hariswami. As such, it is evident that, by the 
middle of the last century, the authorities of the Sringeri Math believed 
that Sankara Bhagavatpada was born in the first century before Christ or 
at some time earlier. 


(B) B. Suryanarayana Row, M.R.A.S., founder-editor of the 
Astrological Magazine, Bangalore, has given a list of the Acharyas of the 
Sringeri Math in his work, ‘The Never to be Forgotten Empire — 
Vijayanagar’. He has observed as follows: “Sri Sankaracharya was born 
on the fifth day of the bright half of the lunar month, Vaisakha, in the 
cyclic year Easwara, Vikrama 14, corresponding to 44 B.C.” Regarding the 
list, Row remarks, “This list is copied from a manuscript which was in the 
Puja box of Narasimha Bharati IV (1817 — 1879) and comes therefore from 
the best source”. (Vide ‘The History of the Never to be Forgotten Empire — 
Vijayanagar ‘’— Geneology page XIV). 


Seshagiri Sastry, Curator, Oriental Manuscripts Library, Madras, has 
published a list of the Heads of the Sringeri Math. This list is similar to 
the list produced by Suryanarayana Row, but there is no indication about 
the reigning periods of the pontiffs. About his list Seshagiri Sastry says, 
“The list was copied from a manuscript found in the Math and may be held 
as authentic and reliable.”(Vide ‘Report on a Search for Sanskrit and 
Tamil Manuscripts for the'year 1893 —1894, Vol.iI, pages 101 and 256) 


NB. The truth of the statements, made by B. Suryanarayana Row and 
piri i Sastry, regarding the source of their lists is confirmed by the 
furnished in the following paragraph in page 106, of ‘Sri 

: arya and Sankarite Institutions’ by Anantanandendra 
ati (1982): 


“We may in this connection state that Jadunath Sircar in his ‘History 
Naga Sanyasins’ says that, “Sri Sacchidananda Sivabhinava 

=simha Bharati (the Parameshtiguru of the present Head of the 
on the bank of the Tunga) told B.N. Ghosh that it was his Guru, 
simha Bharati, who prepared the Guruparampara.” 


Narayana Srinivasa Rajapurohit, in his ‘Sureshwara Charita’ 
Mitten in Canarese language), to which Sri Chandrasekhara Bharati, a 
er Acharya of the Sringeri Math (1912 to 1954 A.D) has given a, 
a (message of blessings), has stated that he approached the 
of Sringeri in connection with the long period of about eight 
mries given to Sureshvaracharya’s pontificate and that Sri 
ekhara Bharati Swami told him that it was so “because 
shvaracharya was a great yogi”. As such, it is clear that, till 1954, 
authorities of the Sringeri Math have held that Sankara _ 
gavatpada should have been born in the middle of the first century 
ore Christ. 


{C) It is well known that, through the efforts of Sri Sacchidananda 
Gtvabhinava Narasimha Bharati, head of the Sringeri Math (1897 to 
$12 A.D), two temples were constructed — one for Sri Adi Sankaracharya 
@ the other for Sri Sarada — at Kaladi, the place of Sankara’s birth in 
a. “The consecration of the twin shrines was performed on February 
ist, 1910 A.D (Saumya, Magha Sukla 12)” — (Vide ‘Kalady Renascent’ - 
— 2 chapter, by K.R.Venkatraman, in the work ‘Kalady ~1966 A.D.). On 
ome of the walls of the new temple of Sarada an inscription was caused tc 
be inscribed under the orders of the aforesaid Acharya of the Sringeri 
Math. This inscription was seen at the place, roughly till 1970 A.D., but 
mot later. Luckily, the text of the inscription, containing 18 verses ir 
Sanskrit, has been published in the work ‘Kalady’ edited by Prof. K.R 
Venkatraman, and published by P.S. Narayanan of Palghat — 1966, witt 
2 message of blessings from Sri Abhinava Vidyateertha of the Sringer 
Math, dated 8.1.1966. A true copy of the first eight verses of the 
inscription as per the text of the epigraph printed in pages 1&2, of the 
Sanskrit part of the work ‘Kalady’, is furnished: 


mreciguiitegedarat  siteremtet 
Viasatrafrentaftaa: yt yeitet: 


want adarcatecrarcsrencrera: 

qears ator wile eal “wala ugn 
areeat aa stregieardaga | 
wet wT waafrarrerrefrareerg uz 
fafsrer area giantess: | 
eck wee MEER hhh 


faypartafaararag enter 

waa Mater ae: Fear Weravaery uy 
wie wt trent qt gar | 
Weareararcanftaral rer areercr fhe: 

apa at Hera Sat wIEST | 

wa wa arene fafrerofrdwa: nen 
Fereiet werarit feadt werat wer 
sitye: afeacr<iratiragde: won 
qeaeundeart <form: | 
PIMs wIyeas Tc” 


Translation of the three lines at the top and the first two verses of the 
text of the inscription found above: 


Lines at the top: 


“In order to give information about the history of the consecration at 
Kalady, this inscription, with the following verses, is inscribed in the 
temple of Sri Sarada.” 


Verses 1 & 2: 


“Having understood the decline of Dharma because of the rise of 
Adharma, Sadasiva, in keeping with His promise, was born under the 
name of Sankaracharya at Kalati in Kerala, some two thousand years 
ago.” 

It is a pity that an inscription, inscribed to commemorate the 
construction and consecration of a temple for Sankara at Kalady, under the 
directions of an Acharya of the Sringeri Math, has been removed of late. 
According to the now non-existing inscription, (the text printed in the 
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‘Kalady’), it is clear that, till 1910 A.D., the Heads of the Sringeri 
strongly believed that Sankara had incarnated in the first century 
Christ.According to the information found in the now disappeared 
jon, Sankaracharya was born about 2000 years before 1910 (i.e., 
1910 = about 90 B.C.). 


ons from The Records of the Sringeri Mutt’ (Volume I) has 
printed at the Government Branch Press, Mysore, and published in 
A.D. In the ‘Introduction’ to this volume, written in English, it is 
(in paragraph 5, page LVIII) as follows: 


“Seffice it now to say that according to the information traceable upto 
© im Sringeri, his (Sankaracharya’s) birth is assigned to the latter half 
century that immediately preceded the birth of Christ.” 


Note: The above statement points to the fact that, according to the 
available in the Sringeri Math, till 1927, the year of 
a’s advent has been in the first century before Christ. 


t=) Some short accounts of the Sringeri Math and its Heads, written by 
adherents of that Math, have been published during the course of 
present century. Among these publications is one entitled, ‘Greatness of 
i’. This work, originally authored by T.K. Balasubrahmanya 
, has been revised and enlarged later by R. Krishnaswami Aiyar and 
at Vani Vilas Press, Srirangam in 1951. 


The Sringeri Math Guruparampara is published in the last three pages 
this work (pp. 78 to 80). A true extract of the details regarding the first 
Acharyas of the Math, as found in page 78, is given below:— 


No. Name Date of Date of Years of 
Sanyasa Mukti Reign 
A.D. A.D. A.D. 


1. Sri Sankaracharya - - - 
2. Sri Suresvaracharya - 773 - 
3. Sri Nityabodhaghanacharya 757 848 75 


1. In the above table, no year has been assiy;ned for either the entering 
‘Sf the ascetic order or the videhamukti of Sri Sankaracharya. 


2. No year has been given for Sureswara’s becoming a sannyasin, but 


only the year of his demise is noted as 773 A.D., ie., 15 years before the 
birth of Sankaracharya — 788 A.D., the year assigned by modern 


pe 


historians and very recently accepted as correct by the authorities of the 
Sringeri Math. Moreover, noting the year of Suresvara’s mukti as in 773 
A.D., is quite in contrast with the information found ‘in the above table 
that Suresvara succeeded Sankara Bhagavatpada as Acharya of the 
Math. The reason for this piece of strange information, viz., that 
Sureswara attained mukti before Sankara’s incarnation in 788 A.D., (the 
date of Sankara as being propogated by the Sringeri Math and its 
adherents in the recent decades) is confusing and beyond comprehension. 


3. The year of Nityabodhaghanacarya's (third in the above table), 
becoming an ascetic is noted as 757 A.D. It is held of late, by the 
authorities of the Sringeri Math that Sankara Bhagavatpada's period is 
788 to 820 A.D. If we take this as correct, how could Nityabodhaghana 
have become a Sanyasin or even have lived before Sankara's times (788 — 
820 A.D) ? 


4. The author of the original of the ‘Greatness of Sringeri’ and the 
editor of the revised and enlarged version of the same are not alive at 
present for us to approach them for clarification of the doubts arising out of 
the conflicting details noted above. 


How can the blatant inconsistencies in the details about the date of the 
first three gurus of the Sringeri Math as given in the table in page 78 of the 


— 


‘Greatness of Sringeri’ be explained in consonance with the new theory of — 


that Math regarding the year (788 A.D) of Sankaracarya's birth ? 


It will be pertinent to raise a question -- “What prompted the 
authorities and adherents of the Sringeri Math to suddenly switch over 
from a period in the first century before Christ for Sankara's earthly 
career, accepted and believed as such by them t'll 1927 A.D., to the eighth 
century A.D.?” It is to be noted that the authorities and devotees of the 
Sringeri Math celebrated the 12th birth-centenary of Sankara 
Bhagavatpada in 1988. Perhaps, as the number of preceptors in the 
Sringeri Math is much less when compared to the number of Acaryas in the 
Puri and Dwaraka Maths. and the assignment of 800 years of pontificate 
given to Suresvaracharya, in the previous lists, have prompted the 
switching over to 788 A.D., by about the middle of this century. 


De ee 


at 


Guruparampara lists of 
Sringeri Math 


‘There are a number of lists of the successive pontiffs of the Sringeri 
Of these, some are worthy of mention: 


TA) B. Suryanarayana Row, M.R.A.S., founder-editor of the 

ogoical Magazine, Bangalore, has published a list of the successive — 
of the Sringeri Math in his work , ‘The Never to be forgotten Empire 
Vijayanagar’ (Geneology page XIV). Suryanarayana Row, as already 
sted has made the following remarks about the list given by him: 


“This list is copied from a manuscript which was in the puya box of 
asimha Bharati IV (1817 to 1897 A.D) and comes therefore from the 


In this list the names of 33 pontifical heads of the Sringeri Math, 
sinning from Sankaracarya and ending with Sacchidananda 
nava Narasimha Bharati (1868 to 1912 A.D), along with the 
ads of the pontiffs, are found. 


(B) Seshagiri Sastri (as mentioned already) a former curator of the 
Government Oriental Manuscripts Library at Madras, has given a list of 
sceptors of the Sringeri Math in his ‘Report on a Search for Sanskrit and 
Manuscripts for the year 1893-1894’. This list is almost similar to 
list of B. Suryanarayana Row, mentioned above. Seshagiri Sastri 
ses the same source for his list as that indicated by Suryanarayana 
, but he does not give the periods of pontificate for the preceptors. 


(©) Mahadev Rajaram Bodas, an advocate of Bombay, has produced a 
st of heads of the Sringeri Math in his ‘Sankaracarya Tyanca 
Sempradaya’ (written in Marati): This list is brought upto Sri 


Chandrasekhara Bharati (1912 to 1954 A.D). This list, which gives 
regnal years for each head is akin to the list given by Suryanaraya 
Row. 


(D) Mahavidvan Kasi Sesha Venkatacala Sastri (hereditary Cou 
Pandit of the Mysore Palace) has published a list of the Pontifical Head 
of the Sringeri Math in pages 26 and 27 of his Bhumika (Preface), i 
Sanskrit, to ‘Sareerameemamsaka Bhashya (Sankaracarya' 
Brahmasutra_ Bhashya), printed at Venkateswara (Steam) Press 
Bombay, in 1913 A.D. The periods given for 23 Heads in this list tall 
with those found in the lists numbered (A) and (C) above. In the foot-not 
given at the end of page 27, the scholar refers to the mention of the name o; 
the 16th Head of the Matha as ‘Sankara’ instead of ‘Sankarananda’ foun 
in the list of Gurus of the Matha, as published by Vani Vilas Press 
Srirangam, and also to the omission of the name of Immadi Narasimh 
Bharati, the twenty-third Pontiff in the list of Gurus found in th 
Ashtottara Sata Stotra composed by the Maharaja of Mysore. 


(E) In a list of the preceptors of the Sringeri Math found in th 
Ashtottara Satha Stotra by Krishnaraja Wodayar, Maharaja of Mysore, 
the name of Immadi Narasimha Bharati (1576 — 1607 A.D) is omitted. 


(F) A list of the successive Gurus of the Sringeri Math is had in the 
form of verses in the ‘Guruvamsakavya’ of Sringeri, published by Vani 
Vilas Press, Srirangam, in 1966. 


(G) In the ‘Guruparampara Stotra’, printed and published by the Vani 
Vilas Press, Srirangam (without any indication of the source for the list 
and the year of its publication), a list of the pontiffs of the Sringeri Math 
is found. 


(H) An incomplete list of the Heads of the Sringeri Math is published 
in page 32 of ‘Sankaramatha-Tatvaprakasikartha-Sangraha’, written by 
Kokkandram Venkatarathnam Pantulu, a staunch adherent of the 
Sringeri Math (printed and published by Sanjivini Press, 
Peddunaickenpet, Madras, in 1877 A.D.). It is rather curious to note that 
the names of the first eight heads of the Sringeri Math, as given in this 
list, is quite different from the names of the first eight Pontiffs of the 
Math found in all other Guruparampara lists, except for the mention of 
Suresvaracharya as the first Pontiff of the Math. This incomplete list 
contains the following names of 8 gurus: 


1 Sri Suresvaracharya, 
2. Sri Sadananda Saraswati, 


Sei Anandagireendra, 

4 Si Narasimhendra, 

Sri Vasudeva Surendra, 

Sri Krishnananda Sarasvati, 
Sri Narasimhendranatha, 
Sri Krishnateertha. 


A list of the preceptors of the Sringeri Math is published at the 
of a short work, entitled ‘The Greatness of Sringeri’, revised and 
by R. Krishnaswami Aiyar (a staunch adherent of the Sringeri 
and printed and published by Vani Vilas Press, Srirangam, in 1951 
78. 79 and 80). This list begins with Sankaracharya and ends with Sri 
Bharati, the 34th Head. Regnal periods are given in the 
from the third Head of the Math. In the case of Suresvara, noted 
second Head, only the date of his videharnukti is noted as 773 A.D. 
is merely a blank line regarding the date of Sureswara’s entering 
order, whereas definite years are given in the case of the 
preceptors after Sureswara. Evidently, there is some confusion 


In ‘Gadyavali’, written by Nija Atmaprakasa Yogindra, referred to 
‘Wotices of Sanskrit Manuscripts’, edited by Rajendralal Mitra, and 
under the orders of the Government of Bengal (vol. VII — 1884 
list of 22 preceptors of Sringeri Math is found: 


Sri Sankaracharya, 

Sri Bodhaghanacharya, 
Sri Jnanaghanacharya, 
Sri Jnanothama Siva, 

Sri Jnanagiri 

Sri Simhagiri, 

Sri Easwara Teertha, 

Sri Narsimha Teertha, 
Sri Girija Teertha, 

Sri Bharati Teertha, 

Sri Vidyaranya, 

Sri Malayendra Deva Teertha Saraswati, 
Sri Yadavendra Sarasvati, 
Sri Sarasvati, 

Sri Narasimha Sarasvati, 
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16. Sri Mahendra Sarasvati, 

17. Sri Mallikarjuna Yogendra, 

18. Sri Raghava, 

19. Sri Dayendra Yati, 

20. Sri Gajananda Teertha, 

21. Sri Chitghanananda, 

22. Sri Ananda Chitprakasa Bimbha. 


It may be noted that the name of Suresvara does not find a place in thi 
list, after Sri Sankaracharya. Further, the name of the 9th preceptor, S 
Girija Teertha, in this list is not seen in any other published list o 
Sringeri pontiffs. And, the names of the eleven Gurus after Vidyaranya, a 
found in this list, are not found in any other list of Sringeri Gurus. It i 
argued that this list is of a seperate line of preceptors who belong to th 
Saakta cult and not to the Sringeri Math. 


In the list above the name of the twelfth preceptor is noted a 
"Malayendra Deva Teertha Sarasvati’. From this name it is clear that h 
was a sannyasin, his name has not been included in any other list of th 
heads of the Sringeri Math. But, available literary sources an 
Archaeological information point to rather a very close connection betwee 
this Malayendra also known as ‘Malayala Brahmam’ or ‘Sringin’, and th 
Sringeri Math. | 

References to Malayala Brahmam can be had in the ‘Vidyaranyakriti’ 
(Sanskrit), in Renuka-tantra and in Guruvamsakavya’ (of Sringeri). The 
following is a short extract from the Report of the Archaelogical Survey of 
Mysore of 1916 (page 16):- “On the site of the first and second houses in 
front of the new Matha (at Sringeri) are built two small temples, one 
containing figures of Rama, Lakshmana Sita and Hanuman and the other a 
figure known as Malayala Brahma. Though the temples are new, the 
figures in them are O1d.........:sse0:sese0e There is however a curious story 


about the figure in the other temple. It is fairly a stout figure, almost a} 


feet high, wearing sandals and holding a mace in his right hand, the 
other hanging by the side. Malayala Brahma was Brahmarakshas or evil 
spirit, whom Vidyaranya brought with him, with a promise that he 
would feed him to his heart’s content. Without propitiating him, no 
entertainment or feast could be organised or successfully carried out at 
Sringeri”. References to Sringin the Malayala Brahmam are also found in 
page 143, of the ‘Smrti Kusumanjali’ (Sringeri Souvenir of Feb, 1963), in 
page 8 of Part I of “The Age of Vidyaranya’ and in page 55 of “The 
Transcendental Throne of Wisdom” — 1953 (the latter two written by 
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KR. Venkataraman). In page 17 of the Annual Report of the 
logical Department of Mysore for the year 1928,-published by the 
ersity of Mysore it is said:- “At his (Vidyaranya’s) suggestion, 
a, (ruler of Vijayanagar), made rich land grants to Sringeri Math 
sent the information through Marappa........ A temple to Bharati 
ateertha was built and two Agrahaaras called Sringapura and 
ranyapura were also constructed and given to learned brahmins 
er with vrtties or agricultural lands for living”. In “The Throne of 
cendental Wisdom (1959), Professor K.R. Venkatraman, in a foot-note 
‘the bottom of page 45), has referred to the first land grant made to Sri 
i Teertha’s attendants, of 1346 A.D., as “Sringapura grant (stone) — 


Vi Sg.” 


Besides the occasional worship of Sringin at Sringeri, reliable 
tion points to the deity of Sringin the Malayala Brahma Devaru, 
worshipped every day, in the morning and performing of araadhana 
imgin every year with sixteen brahmins, in the Kudali Sringeri Math. 
following information was had from the Pushpagiri Math:— “Every 
on the Bahula Dwadasi day of Phalguna month araadhana is being 
ned to Sri Malayala Brahmendra, on the lines of the aradhana to 
preceptor of the presiding acarya, in the Pushpagiri Matha. This is a 
para acharam. Records in this math’ show that Malayala 
endra is also known as ‘Sringara Bhatta’. In the Advaita Math at 
ksha established by Vidyaranya, daily puja is performed to the 
Sty of Malayala Brahman, installed in a special small temple within 
precincts of the Math. In the Sankesvar Math there is an icon of 
ala Brahman installed under an asvattha (peepal) tree and the 

se is worshipped daily. 


) 


References to Sringin-the Malayala Brahman - in a number of old and 
ern works, in Government Archaeological Reports, information 
ding the construction of an agrahara by name ‘Sringapura’ in 
of the Sringeri Math - the agrahara most probably having been 
mamed in commemoration of Sringin’s connection with the place — and 
orm worship of Sringin, the Malayala Brahman, in almost all the 
aita Maths in Karnataka, in neighbouring Andhrapradesh and 
ashtra, evidently point to the fact that Sringin has been closely 
pciated with Sringeri Math. Besides it stands to reason that the very 
‘Sringeri’ is a natural corruption of Sringapura founded in memory cf 
gin, ‘the Malayendra Deva’ given as the 12th pontiff of the Sringeri 
‘Math as stated in the list of gurus of this Math, in ‘Gadyavali’. 


Hd hein EL ates 


\ 


a 
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Note : Besides the ten Guruparampara lists noticed above, there 
some others which agree in most of the details. They are found in th 
following works: : 


1. ‘Yati Sandhya’ by Bhutananda Teertha, printed in Bhuma 
Niketan, Saptasaranama, Hardwar. 


2. ‘Yati Sandhya’, by Chandrasekhara Sarma, Vivekanand 
Mudralayam, Nair Road, Khedia, Ahmedabad. 


3. ‘Sabdakalpadruma’; - (Govt. of India, publication) 
4. ‘Sureswara Charita’ (Canarese) by Narayana Srinivasa Rao. 


Apart from the lists of the pontiffs of the Sringeri Math cited above ( 
the preceding pages), a court document seems to speak of the number of 
successive heads of the Math, from the beginning till about the middle of 
the 19th century A.D. 


In paragraph 63 of the reply (in Tamil language), filed by Vakil 
Krishna Sastri, on behalf of Sesha Josier, powered Agent of the Sringeri 
Math, on 21st January 1845, in Original Suit No. 95 of 1844 A.D., in the 
Court of the Principal Sadar Amin of Tiruchirapalli, the following piece 
of information is found: 


“UfaCeN Lfsansumane4G QOeruspbuepeoe Quote 
Ag smagrent sé GunsrusseHeGb, Coreen Cunssal_ gH an, 
uray gob Qgisehe AS smasnennui GunsrapaeHeGb xorg (68) 
ADwneb soowe Qostspg. smuuy Agsgsmagnenns Gunes 
aresepor.w Quugb, absseipomaegb anséG OS PSDG44A ZIG 
sop prgs weguicd CGuopuy wSoknrermiseHsGqG yor Fibs 
we) pg).” | 

English translation of the above passage (in Tamil): | 


“There are about (68) adhishtanas (places where the mortal remains of | 
ascetics are intered ) of those pontiffs, in the lineage, who have expired at 
Sringeri and at places such as Kasi and Panchavati etc., whither they 
had gone on tour. The plaintiff is in the knowledge of the names and the 
order of those pontiffs who have attained siddhi at those places. Besides, 
worship is being carried on to those adhishthanas.” 


Note : From the lines extracted from the document noted above, it is to 
be understood that till 1845 A.D., there should have been 68 successive 
heads in the Sringeri Math. But, all other available lists of the 
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of this Math (except some incomplete lists) reckon only 30 
as having existed before the one who presided over the Math in 
It is not understandable why the number of preceding Gurus — 
is noted within brackets. In spite of this doubt, it can be stated that 
would not have submitted a piece of wrong information in a 


are minor differences among the various lists of the Sringeri 
=. There is a very wide gap between the ‘Guruparampara’ lists on the 
and the number of pontiffs cited in the Court document of 1845 
the other hand. How can these discrepancies be reconciled by any 


ordinary reasoning? 
POPOOS 
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The Place Where Sankara 
Bhagavatpadacarya 
Consecrated Sri Sarada 


Most of the biographers of Sri Sankara Bhagavatpada narra 
Sankaracharya‘’s consecrating Sarasavani (also known as Vani, Bhara 
as Sarada at a sacred spot in the Karnataka region.Sarasavani, the spou: 
of Mandana, is regarded as Sarasvati incarnate in some biographi 
Certain other Sankara biographies speak of Sarasvati as the spouse 
Visvarupa. Hereunder, information available in biographies, a 
furnished. 


1, Guruvamsakavya (of Sringeri): 


This work was first printed and published (no year indicated) by Va 
Vilas Press, as No. 12 of Sri Vani Vilas Sanskrit Series, Srirangam. Thi 
first edition contains only the first seven cantos of the kavya. The secon 
edition, which has been printed and published by the same Vani Vil 
Press, in 1966 A.D., is a complete one. Guruvamsakavya has been compos 
by Kasi Lakshmana Sastri, in about 1737 A.D., ander the direction of S 
Sacchidananda Bharati, Head of the Sringeri Math (1706 to 1741 A.D) 
according to the colophon, at the end of each canto of the work; whic 
reads as follows:— 


“ sttafoare und eatafatiatite farce sieerrnest facfar 
FRTHTEN. nesses " 


The author of the Kavya has himself written a commentary for the 
work in Sanskrit. This gloss has been printed in the incomplete first 
edition. In the second complete edition (1966), short notes in Sanskrit and 
English have been substituted in the place of the Sanskrit commentary, 
called “Bhavabodhini’. 


31 of Canto III of ‘“Guruvamsakavya’ reads as follows: 


we we waar wrt 
Steere afta ait 


— oan 


second half of the above verse clearly states that Sri 
narya worshipped (i.e., consecrated) Vani at a beautiful spot on 
of the Tungabhadra. (Elementary Geographical knowledge will 
®& show that only after the two rivers the Tunga and the Bhadra 
together, the river, thereby widened by the merger of the two 
gets the name ‘Tungabadhra’). The Bhavabodhini commentary on 
er half of the above verse states, “Sankaracharya worshipped 
) Vani (Sarasvati) at a spot on the bank of the Tungabhadra”, 


Yeuad: sigguacess wrt at anit adanra Gora” 
page 109 of the I edition of Guruvamsakavya). 


the second edition of Guruvamsakavya (1966), the word 
wees.” (Tungabhadra-teerasthah) is given in the special notes in 
as the meaning for “#tgqH¥aTde"(Sri Tungabhadratata), the first 
i im the third line of the verse (31 — canto III) quoted above. In the 
motes on the above verse (vide the second edition of 
asakavya pp.31, 32) it is stated:—- “V.31. Note that Sri Sankara 
d Sri Sarada Devi on the bank of the Tungabhadra and himself 
ped Her.” 


verse 31 of canto III of the Guruvamsakavya, the Bhavabodhini 
etary (by the author of the kavya itself) on this verse, the special 
notes and the English notes on the same verse uniformly mention 
harya’s consecration of Vani as Sarada, at some spot on the bank 
Tungabhadra (not on the bank of the Tunga). 


A awed tradition, current in Karnataka, has been recorded by late 

marayana Row, M.R.A.S., founder-editor of the Astrological 
Bangalore, in two of his works (written in English) viz. “A short 
of the Sivaganga Mutt’ and “The History of the ‘Never to be 
Empire — Vijayanagar’. 


the ‘History of the Sivaganga Mutt’, Suryanarayana Row has 


er his intellectual success over Mandana Mishra and his incarnate 
Sarasvathi, it has been shown how the latter was about to go 
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away to Brahma Loka in her divine form, when Sankara bound her by 
Vana Durga Manthra and beseeched her to go with him to Srin 
weoesenees She agreed to send her grace with him on some condition 
Sankara proceeded to the South”. 


“When he came to Kudali (Kannada ‘to join’), about 9 miles fr 
Shimoga, where the confluence of the Thunga and the Bhadra takes pl 
he seems to have forgotten to comply with the terms ..........sscsssesses 
contemplation Sankara saw that the Goddess was inclined to stop at 
holy junction of the two rivers, Thunga and Bhadra”. (Vide page 56 of 
short History of the Sivaganga Mutt’, published by Thumby & 
Bangalore — 1914). 


The piece of traditional information found in the foregoing 
paragraphs, has been narrated a little more elaborately in the ‘History 
the Never to be Forgotten Empire — Vijayanagar’, thus: 


Mandana Mishra, defeated in debate and initiated into Sanyasa 
Sankaracarya, came to be known as Suresvara. Sarasavani, Manda 
spouse, an incarnation of Sarasvati, began to ascend to her abode 
Brahma Loka. Sankara arrested her ascent by his yogic power. Plea 
with Sankara’s erudition, Sarasvati offered to grant him a boon. Sa 
prayed to Sarasvati to go along with him until he consecrated her grace 
some congenial place. She complied with Sankara’s request, laying 
condition that he should not look back at her during the course of. 
journey and saying that in case he chose to look back, she would stop at 
very spot whence he looked back at her. Sankara accepted the condition. 


The long trek towards the South began. When Sankara reached 
sandy place near the confluence of the rivers, Tunga and Bhadra ( 
Karnataka), Sarasvati’s anklets got stuck up in the sand and the s 
bells attached to the anklets ceased to tinkle. Till then Sankara felt su 
of Sarasvati’s accompanying him by hearing the tinkling sounds caused 
the bells in the anklets. Now Sankara turned back. Sarasvati stop 
The dazed Sankara consecrated Vani's grace at that spot, near 
confluence of the Tunga and the Bhadra, where she chose to stop. 


It may be noted that the piece of traditional information, recorded 
Suryanarayana Row in his two works, shows that Sankara consecrat 
Sarasvati (as Sarada) near the confluence of the Tunga and the Bhad 
(not on the bank of the Tunga)-the beautiful spot on the bank of 
Tungabhadra noted in the 31st verse of Guruvamsakavya, in the Sansk 
commentary thereof and in the Sanskrit and English notes on the verse i 
the second edition of Guruvamsakavya. 
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_ Note : Sankaracarya had per force to establish a monastic institution, 
= to accidental circumstances, at the place where he consecrated Vani 
‘Ge Serada) and also to appoint one of his disciples for the continued 
> of Sarada. Fitting with the information of the consecration as 

soned in the 31st verse in Guruvamsakavya and the explanations on 
verse found in the two editions of the work and the popular tradition 

ded by Suryanarayana Row in his two works (cited above), the murti 
a in the Sankarite Institution (math) near the confluence of the 
s2 and the Bhadra (Kudali) is in the standing pose, while the icons of 
2 in the maths at Virupaksha(Hampi) and at Sringeri ( on the bank 

Tunga), both said to have been consecrated by Sri Vidyaranya (in 
14th century A.D.),are in the sitting posture. 


3 Chidvilasa’s biography of Sankaracarya—’Sankaravijaya—Vilasa’ — 
ss of Sankara’s reaching the Tungabhadra region, along with his 
ples and Vani, in verse 48 of chapter 20. In Chapter 21, the name of 
swer Tungabhadra occurs more than a dozen times. Verse 54 of chapter 
Sas follows: 
~ tenfenftte <ugge sigguemecc | 
Wi Asa wire: ware oarige: un ” 


The verse purports to say, “Methinks that Devi (Vani) is inclined to 

here, in the shining background of the Tungabhadra. My mental. 

has been fulfilled today”. It can be inferred from the above quoted 

that Vani chose to stop at a particular spot on the bank of the 
adra. 


_# The Strong traditional and popular belief that Acarya Sankara 
sawatpada consecrated Vani as Sarada on the bank of the 
sabhadra (not on the bank of the Tunga) gets confirmation in some 
es found in a succinct biography of Acarya Sankara, written by 
shottama Bharati. The work, which bears the title 
vijayasangraha’, has been edited by Dr.W.R. Antarkar 
al Thought Series No.9). 


The following eight lines (in Sanskrit) narrate in brief Sankara’s 
er to Vani to accompany him, her putting a condition that he should 
took back at her, Sankara’s promise to abide by the condition, his going’ 
2H when going towards Pampapura (Hampi), on the bank of the 

bhadra, his looking back to know if Vani was coming along or not, 
s saying, “It is fitting to allow me to go”, then Vani becoming 
e and her leaving for Brahmaloka: 
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Fey YF Massa waciaray au” (12) 


5. Anantanandagiri, perhaps the earliest among those who ha 
written biographies of Sankara, has stated in his ‘Sankaravijaya’ 
prakarana (chapter) 62 of the work, thus: 


“aE wt weaant waraat TTT BEM 
wt tole ak aiak aun trae 


The above passage says: “Having bound Sarasavani by mantr. 
reaching a place near Sringeri, on the bank >f the Tungabhadra, 
(Sankara) constructed a cakra (yantra) and under it placed Paradeva 
Sarasavani (i.e., consecrated Vani’s grace). 


Note: Anantanandagiri too seems to hold the view that Sankaraca 
consecrated Vani’s grace at some place near Sringeri on the bank of 
Tungabhadra only. In the next chapter there is reference to Sankara’s long 
stay on the bank of the Tungabhadra. 


6. In the Report on a Search for Sanskrit Manuscripts in South Ind 
Dr.Hultzeh has included a list of Bharati Gurus of the Tungabhad 
region. One of the verses therein states that Sankaracarya established 
matha on the bank of the Tungabhadra (Vide verse 5, of the list, Ms. Ni 
2146, Government Oriental Manuscripts Library. Madras. The Report 
also been printed and published by the Government Press, Madras). Fro 
the verse quoted below, it is to be understood that a Matha was 
established by Sankara on the bank of the Tungabhadra near the 
confluence of the Tunga and the Bhadra and that the founding of the 
Matha was for the worship of Sarada, consecrated there by the Acarya 
and as referring to his long stay there. The verse is as follows :— 


“ Serer ans gear gyyerdtat | 
wa fer pewedt afc saat 1” 


7. It is worthy of note that there is a verse in the Guruparampare 
Namamala (Seshadri -Press, Mysore,1946) of the Kudali Sankaracarya 


19 


situated near the confluence of the Tunga and the Bhadra, almost 
in text as verse 5 in the Guruparampara Stotra of Bharati Gurus 


in the previous paragraph). 


The seven pieces of evidence, cited in the foregoing pages and the 
above under this section (Section III), clearly indicate that Adi 
due to unforeseen circumstances, had to consecrate Vani 
as Sarada, near the confluence of the rivers, the Tunga and 
(after which confluence the broadened river gets the name 
dra’) and also to establish a monastic institution for the 
of Sarada, with one of his disciples as its first head. And this 
cannot be the Matha at Sringeri on the bank of the Tunga, in the 
the pieces of authentic evidence adduced. 


POSS SS 


- 


Sringeri Math - Math for the South 


From about the middle of the present century, the authorities 
adherents of the Sringeri Math, on the bank of the Tunga, have begu 
float a piece of information about an additional claim for supremacy o 
the other Advaita maths of the South, viz., that the math was foun 
by Adi Sankaracarya as the institution for the Southern region of B 
This fantastic claim has been based on a treatise called Mathamna’ 
alleged to have been written by Adi Sankara himself, which speaks 
seven Amnayas and four of them as for Monastic Institutions, cal 
Amnaya pithas. 


cannot be a work of Sri Sankara because, in some versions of this wo: 
Sankara’s bringing down curses upon those who do not revere a cer 
monastic institution is found. How can anyone imagine that the ‘Lo 
Sankara’ - the Great one- who was the harbinger of prosperity 
humanity - would have cursed any man for not revering a particu 
math ? 


The following are some observations about Mathamnayas: 


(a) “Mathamnaya on which the plaintiff (in Lower Court) relies is 
a work of Shankar. Mathamnayas contain traditional ideals and could 
have come down from Shankar”. 


(b) “There is ‘no authoritative version of the Mathamnaya a 
witnesses for the defendant ( in the Lower Court) have produced ot 
versions of it which differ in material particulars from those relied u 
by the plaintiff”. 


ee, 


The above two passages are extracts from the judgment of Chief Justice 
Gest Scott and Justice Batchelor of the Bombay High Court, in the First 
‘Bppeal No.45 of 1907 — Shree Madhusudhan Parvat (Sankaracarya of 

Math), Appellant Vs. Shree Madhav Teerth (Sankaracarya of 
Math). Judgment was delivered on 11th of November 1908 — 
Twitte pages 62 & 66 of Vol. XI of Bombay Law Reporter.] 


‘) “The ancient texts dealing with the institutions, called 
Wethemnayas, date from the post Sankara period; they are incolclusive 
wed are challenged by some modern historians as gratuitous”. 


From “A Tradition of Teachers : Sankara and the Jagadgurus of Today’, 
‘Sy William Cenkner, Professor of Catholic University School, 
Weshington, U.S.A) — page 109, published by Motilal Banarsidas — 1983 
= 1554). 


%@) In the ‘Sankara-Granthavali’ (Globe Works of ‘Sri Sankaracarya), 
and published by Vani Vilas Press, Srirangam, (in commemoration 
consecration of the then newly constructed Sankaracarya temple at 
1910 A.D), under the directions of the then Acarya of the Sringeri 
Mathamnaya has not-been included. This clearly indicates that the 
ya has not been recognised as a work of Sankaracarya till 1910 
by the Sringeri Acaryas. 


*%) In a short work, entitled ‘Sankarapitha-Tatvaprakasikartha— 
’, written by Kokkandram Venkatratnam Pantulu — Madras, 
a number of verses are quoted from a book called ‘Pushpagiri — 
aya Stotra’. The Pushpagiri Matha is of post Vidyaranya 
As such, it may be construed that Mathamnayas might have 
in post-Vidyaranya times. 


Bat, even in these post-Sankara, unreliable and inconsistent 
ya texts of different times, uniformity is found with respect to 
details. In these texts, details pertaining to the kshetra (place), 
Devata, the Sakti, the ascetic orders ascribed, the first head etc., of 
peethas said to have been established by Adi Sankara, are given. 


Some erudite scholars have taken pains to reduce the details regarding 
Monastic Institutions established by Sankara as found in the various 
ya manuals of different times, into tabular statements. Among 
details so noted in these tables, the direction, the kshetra (place 
located), the Devata, the Sakti, the ascetic orders ascribed to the 
and the first head installed, are important. Among such tabulated 
ts, the following are worthy of note: 
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1. Statement prepared according to ‘Mathetivrttam’. 


2. Statement prepared according to ‘Mathamnaya Setu’ (Sringeri), 
Mahavidvan Kasi Sesha Venkatachala Sastri of Mysore (found in 
Bhumika to Sareeraka Meemamsa Bhashya —- Venkateswara Pre: 
Bombay, 1913). 


3. Statement in ‘Mathanusasana’ - Sri Jyotir Matha Sankaraca 
Publications Bureau, Allahabad - 1946, Page -9. 


4. Statement prepared in accordance with a manuscript copy 
Mathamnaya in Bhandarkar Institute, Poona, by Prof. Balad 
Upadhyaya of Varanasi (Pages 233 and 234 of ‘Sri Sankaracarya’, 
Hindi - 1950 & 1963 ). 


5. Statement in page 114, Part-I of ‘Bharatiya Samskrti aur Sadh 
by Mahamahopadhyaya Dr. Gopinath Kaviraj (indicated as prepar 
according to Mathamnaya of Puri Math - in page 113). 


6. Statement according to Mathamnaya Stotra of Sringeri Ma 
published by Vani Vilas Press, Srirangam (without year of publication) 


It is to be noted that, while giving the: kshetra (place) of the Math 
the South, all mathamnaya texts listed above and others too, except 
one printed on behalf of the Sringeri Math, by Vani Vilas Pres 
Srirangam (mentioned as No.6 above), point to Rameswaram only, whi 
in the Sringeri Math text, it is ‘Ramakshetram’. 


All the texts, except the Sringeri text, state that Adivaraha is t 
Devata and Kamakshi is the Sakthi of the Southern Peetha. It is cle 
that, in the Mathamnaya text of the Sringeri Math, the kshetra, t 
Devata and the Sakti (indicated as Sarada) have been wantonly chang 
to suit the purposes of the Sringeri Math. It may be remembered. that 
murtis of Adivaraha and Kamakshi are inside the temple of S 
Kamakshi at Kanchi. 


Even from the details had in the post Sankara, unreliabl 
Mathamnaya texts of different times and places, it is evident that t 
Sankarite Institution for the South should have existed at Ramesvaram i 
the Southern sacred corner of India. Many scholars, such as Prof. Balade 
Upadhyaya, Pandit Kasi Sesha Venkatachaia sastri, Dr. Gopinat 
Kaviraj etc., have pointed out that there was a Sankarite Institution a 
land’s end, in Ramesvaram. Some scholars have added that som 
institutions have been lost in course of time. 
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In the light of the above facts, it is abundantly clear that the 
Sankarite Institution at Sringeri on the bark of the Tunga, cannot 
decidedly claim to be the matha for the Southern region. 


Apart from the above reason, it is worthy tc note that the other three 
Maths are at Dvaraka in the Western corner, at Puri in the Eastern coast, 
end at Badrinath, in the Northern extremity. As such, the institution for 
the South should have existed at the southern sacred corner of 
Reamesvaram and not at Sringeri in the north-western interior of South 
india. Till about the middle of the present century, the authorities of the 
Sringeri Math did not come out to openly proclaim their math as 
‘Dekshinamnaya Matha’ or the one founded by Sankaracarya for the 
southern region. 


The undue claim of the Math at Sringeri, that it is the institution 
established by Sri Sankara Bhagavapadacarya for the Southern region 
hes been gradually pushed to the front by p!anned alterations in the 
meath’s original traditional Sreemukha Birudavali (string of honorifics). 
Bneeds be noted that the original birudavali of the Heads of the Sringeri 
Meth and also the traditional official seal of this math with the name 

ra’ embossed in it, have been almost similar (except for the 
Piece of the math and the name of the head of the math of the time and 
et of his preceptor, and also the size and the shape of the seals), with 
Ge birudavalis and seals of the Kudali, Virupal sha and Amani maths. 


As evidence to the planned gradual changes made, some four photostat 
‘@epies of the Sreemukhas of Sringeri Math of different times are furnished 
ereunder in the following pages: 


L The Srimukha of Sri Narasimha Bharati ot Sringeri Math (1878— 
A.D) as found printed in page 40 of the Bhumika (preface) written by 
Sesha Venkatachala Sastri to the Sareerameemamsaka Bhashya, 
and published by Venkateswara (Steam) Press, Bombay in 1913: 
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amit ( Ht ) aaa adetreateeyT ) 


1 att UI 


RETA ATTA 19 FTAA TAIT AAA TAT 
FET STAT LAA TTA Aa AS ATTRAC TAA STATS VEIT 
qalreaararieqrenaagaadiaaaeraqaesqateraaaiaT 
Re eHaPad aH rs ara aA SUA AHS AA AM AST AAT 
TAY STIS TAT LAT AAT TA THT TAT 
ohtere fiyrae a2 ASAT HA SATA aT Gee aA ATTA ATO 

Il. The Sreemukhabirudavali of the Sringeri Math, found printe 


page 103 of ‘Sri Sankaracarya va Tyanca Sampradaya’ (in Marati. 
Mahadev Rajaram Bodas, printed at Jagat Hitechu press, Poona, in 192 


freaqraet. [-itt.] 
Sia TUS aay SCTE TART TT 
FAA AT AAT TTA AA ATRIA ATE Ta AS AAT —— 
ee err Serre 
7 SHCA ATTA CREAT S TTS LETTE 


steernecerevercteMTaMEs SrsrqTSTaia ey TTT: 
eae - see ePID (Prema aa RAPA ATT et - 


Ill. The Sreemukham granted to Sri Raja Vallabha Sastri‘s ‘Ac 
Vijayakavya’ by Sri Chandrasekhara Bharati Swami of the Srin 
Math (1921 — 1954 A.D), in 1934: 


aft sqRtiaaqeaeag il 


PAMTACAIRATA BIATTT IAT 
FTIAMNGUTACUUT WLAAaaAM- 
TU IANS TEA ATTA ABLATAT- 
MARAT a HAR AA SATE 
UMA AAAI SaTeATA- 
aaariiat qremramaAaes- 
aaieqqamaues Fees 
aaaraeaeanausaal aaa. 
RAWAL BUizHasraagagwale 
aa PagssaeAaas 
RAIS A | RaRdaNa 
HafeaaaraaraaE = AlaTEs 
Faaaaeahrawaadiag aa 
CUATERHASATAA MATT TRE 
AT ANATATAETVAL: i 

seqerahafaaaagaatiaia aa 
ANAM HAA ATG s ARYA | 

atata, 

ayaheuraca | faararifasasreaaze 
zaltay , acinizqentiaies | ereayag qt 
patmMeUTA UATE TITAT: qaitt- 
ait Ramanareda esngaRTATT a: 
adtia faataa | 


qraaaaasaaaaUg staal ABE: 
SOP CE EE CC CE IRECCUCS ICI L ML 


wradaeacealiataarepenreat- 
wiqarad *zxfaiza: | i 
Tv. The Sreemukham sent to Sri V.R. Subrahmanya Sarma of 
Tirechirapalli, by Sri- Abhinava Vidyateertha, the late head of the 
Seimgeri Math, in 1962: 
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On a careful perusal of the four specimens of the Srimukhas , it will be 
evident that only from the seventh decade of this century, the word 
*“Sankaracarya’ has been inserted before the words ‘Guruparampara- 
prapta’ (vide line 3, in the text of No.IV above). Moreover, it will be seen 
that, in line 14, under the seal (in the fourth line), the words 
‘Dakshinasyam disi’ are also new additions not found in the other three 
(I, II and III) above. 


Of late, in some publications and messages, issued by the Sringeri 
Math, the word ‘Dakshinamnayapeetha’, signifying ‘Institution for the 
South’, is found printed. It is assumed that no other Advaita Math has 
chosen to alter or add to its traditional birudavalis as has been done by 
the authorities of the Sringeri Math. 
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Rshyasringa Ashrama — Sringeri 


The ‘Sankara Digvijaya’. written by, Madhava (canto XVI - - v 
93), refers to places like “Rshyasringaashrama etc.,” where San 
Bhagavatpadacarya installed some of his disciples. Sankaravija 
Vilasa of Cidvilasa describes elaborately Rshysringashrama (also no 
as Vibhandakaashrama), in chapters 20 to 24. Guruvamsaka 
(Sringeri) speaks of the Rshyasringaashrama in verses 30 and 32 of ca 
III. So do some other works also. 


It is well known that Rshyasringa was a sage of epic celebrity. As s 
he ought to have lived long ages before Sankaracarya. There can be 
greater authoritative sources than the Ramayana and the Mahabha 
regarding the location of the ashrama of the sag2, Rhyshyasringa. 


The following verses in Valmiki’s Ramayana will give the clue to 
fact that Rshysringa belonged to the period of Dasaratha and t 
Rshyasringa’s abode was in Angadesa (mcdern Assam), whe 
Dasaratha took the sage to Ayodhya. 


(a) Ramayana Balakanda — Canto IX: 
“uaa carey We: warqars” — Verse’7 
“aay yieat wen ufacait wera”  -Verse8 


By this time, the mighty Romapada will be the renowned king 
Angadesa. 


“forsagt wey) walarafter 
arg a ude wey FaeHry u ” - Verse 12 


Tres sat wat & fafa yanedii” - Verse 13 


Sage Vasishta says to Dasaratha:- 


“O king! Bring Rshyasringa, son of Vibhandaka, here, by all means. 
After having brought Rshyasringa, give Santa, the virgin, in marriage to 
him.” 

Canto XI. 


“qaaagirsresy Taare Fer aya: | 
at @ wen cement ares wera” -Verse4 


“t SH Wet aweat aera: qHarssier: 1” 
mrayy frst ateafe wifaqii’ -Verse8 


“Dasaratha shall go to Romapada, son of the king of Anga, and with 
folded hands pray for sending the great Brahmin, Rshyasringa” 


vafsaraqgea war Aprara:| 
aragqeeremen: wat at oa fist! —Verse 14 


afraam ¢ tt a a yfg¢ai 
ora ot fastss Waren’ — Verse 15 


Having been permitted by Vasishtha, King Dasaratha, with the 
ladies of the harem, and with his ministers, started for the place where 
that Brahmin and great sage (Rshyasringa) lived. Having got near that 
Brahmin, who was near Romapada. 


According to the further verses in the epic, Dasaratha requested the 
King of Angadesa to send sage Rshyasringa to Ayodhya for the Vedic 
sacrifice that Dasaratha had arranged for. 
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The story of Rshyasringa is narrated in chapters 87, 88 and 89 of the 
Teerthayatra section of the Aranyakanda of the Mahabharata. In verse 
22 of chapter 87, Lomasa tells Yudhishthira that Visvamitra’s hermitage 
shines on the bank of the sacred river, Kausiki. The next verse states that 
the abode of the great sage, Kasyapa, known as Punyashrama, is also 
there, and points to it as also the residence of the tapasvin Rshyasringa. 
The relevant verses are: 


Verse 40 of the same chapter states that Romapada is the Kin 
Angadesa. In the tenth verse of chapter 88, Rshyasringa enquires 
leader of the damsels (sent by Romapada to entice sage Rshyasringa 
bring him to the royal court), as to where the damsel leader’s reside 
In the next verse (11), the leader of the damsels informs the sage that 
abode is only three yojanas from the other side of the hill, seen near ( 
Rshyasringa’s hermitage).The pertinent line runs as follo 
“mmAaTga wafaatsrt wert ge” The word ‘Yojana’, accor 
to standard lexicons, is a measure of distance equal to 48,000 feet, 
roughly 9,09 miles. Hence, according to the line quoted ab 
Rshyasringa’s hermitage should have been situated only about 27.21 
away from the capital of Romapada, the King of Anga, according to 
Mahabharata. 


Thus, both the Great Epics clearly indicate that Rshyasrin 
ashrama had existed in north-eastern India, somewhere on the bord 
Angadesa (modern Assam), and not in the north-western part of So 
India. 


It is beyond comprehension as to when and how Rshyasrin 
hermitage got transplanted at Sringeri. This transplantation brings 
memory the Third Apparition --— a child crowned with a tree in his 
- in Shakespeare‘s ‘Macbeth’ (Act IV — Scene 1), which spoke to Mac 
thus: 


“Be lion-mettled, proud and take no care who chafes, who frets, 
where conspirers are. 


Macbeth shall never vanquish’d be until Great Birnam Wood to 
Dunsinane hill shall come against him”. 
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The Sringeri Math - An 
Epigraphical Perspective 


(Note: In this section, the observations of some erudite scholars 
regarding the epigraphs pertaining to the Sringeri Math, and their 
conclusions are presented). 


1. Rev. Fr. Heras delivered two lectures on “Early Vijayanagar”, in 
1982, under the auspices of the University of Mysore. These lectures were 
published in 1929 in the form of a book under the title, “Beginnings of 
Vijayanagar History”. 


After making an analysis of a number of the inscriptions of the rulers of 
Vijayanagar, Father Heras has adversely criticised most of them in pages 
33 to 35 of his work ,’The Beginnings of Vijayanagara History’. 


A paragraph from his criticisms is reproduced here below : 


“Hence it may be concluded that the ascetics of the Sringeri Math 
fabricated the story of Vidyaranya as the founder of the City and Empire 
of Vijayanagara in the beginning of the XVI century. And it seems most 
probable that the fabrication of the whole story and the falsification of a 
great number, if not of all the spurious grants above referred to, was 
perpetuated during the rule of Ramachandra Bharati who directed the 
Sringeri Math from 1508 to 1560. In fact, there is an inscription of the year 
1513 (E.C.VI.Cm.88) recording a grant of the village of ‘Kudualli belonging 
to us, in the Melapelu of Vasudhare-sime, which Harihara Maharaya, 
when he was protecting the kingdom in peace, granted to our Sringeri 
Math as an offering to Vidyasankara’. This Vidyasankara is the famous 
Vidyatirtha, one of the predecessors of Vidyaranya as head of the 
Sringeri Math. This inscription shows the wish of the Jagadguru, to show 


the early relations between the Math and the Emperors of Vijayana 
This was perhaps the first attempt in this campaign of falsification”. 


2. Inscription of Sringeri — No. 11, (E.C.VI) of 1652: 


The opening portion is written in Sanskrit and then follow 
Kannada. It is said to be a copy of a copper-plate “written in palm- 
and in the possession of Kudli Shambhatta in Vidyaranyapu 
Agrahara. It is dated Nandana, Bhadrapada, Monday, Luncar Ecli 
Saka 1574.”. 


Among other details, the following piece of information is found in 
epigraph: “A matha and an agrahara were established and made ov 
the feet of Vidyaranya Bharati Swami.”. In the introduction to volum 
of Epigraphica Carnatica (pp 23-24), L. Rice refers to this record. 
observes, “In gratitude to Vidyaranya’s services, Harihara establis 
the Matha at Sringeri in 1346, he and his brothers richly endowed it 
and at the same time founded the agraharaas of Sringeri 
Vidyaranyapura which adjoin one another.”. 


3. The following are extracts from sections VI and VII of the chapter 
‘Maharajas, Mahants and Historians — Reflections on the Historiogra] 
of Early Vijayanagara and Sringeri”, by Herman Kulke, Heidelberg, i 
work entitled “Vijayanagara — City and Empire - New Currents 
Research”, edited by Anna Libera Dallapiccola in collaboration 
Stephanie Zingel — Ave Lallemant, and published by Franz Steiner Ve: 
Wiesbaden GMBH, in 1985: 


(a) In Section VI: 


“The earliest inscription which refers to Sringeri in connection with 
matha is the inscription of 1346. But even this first inscription refers 
Sringeri only as a “place of pilgrimage” or “holy ford” (tirtha), wh 
Bharatitirtha and his followers were performing their services. Only 
the year 1356 when Bukka-I again donated the revenue income of sev 
villages to Sringeri, it is stated that this income was meant for 
maintenance of the service of the matha at Sringeri” (page 132). 


(b) “First of all, it is well known that no contemporary sources 
about the history of the Sringeri matha from Sankaracharya upto 
year 1346, when the five Sangama brothers paid a visit to Bharatitir 
at the tirtha of Sringeri”. (page 132). 


(c) “The Inscription of Harihara-II of the year 1380 A.D. contains 
detailed list of all previous donations which the early rulers 
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Vijayanagara had dedicated to Sringeri since 1346. Harihara-II 
reconfirmed these donations and added his own ‘revenue gift’. This 
inscription is known only from a Kadita copy. It is certainly not advisable 
to rely fully on it, particularly since we know that its statements differ in 
some cases from those of the original inscriptions of the years 1346 and 
1356 (resp. its Kadita copy) refers to. It would certainly be interesting to 
know whether these ‘mistakes’ which increased the amount of the revenue 
gifts of the years 1346 and 1356, were already ‘fabricated’, in the year 
1380, in order to get them sanctioned by Harihara-II’s new inscription.” 
(page 133). 


(d) “To the knowledge of the present author, Harihara-II’s inscription 
of the year 1380, as well as the other contemporary inscriptions of early 
Vijayanagara, thus do not contain the slightest reference to any older 
institution which had some connection with the matha of Sringeri which 
is mentioned in an inscription for the first time in the year 1356.” (page 
133). 


Foot-note No.69 — (note in (b) above): 


“This fact is also clearly pointed out by A.K. Shastry in his more recent 
study - ‘A History of Sringeri’ (page 5). His remarks are of particular 
relevance as he has worked for several years in the archives of Sringeri, 
particularly in order to classify the Kaditas. 


In Section VI: 


(e) “Even more intriguing, however, is the fact that none of these early 
inscriptions of Sringeri contain any reference to the great Sankaracarya 
himself......... Sankara, however, who was the founder of Advaitism and, 
allegedly of Sringeri, too, is not mentioned. In the Kadita copy of 
Harihara’s inscription of the year 1380, Bharatitirtha is even praised for 
breaking up the doctrines of Bhatta (= Kumanila).......... This mention of 
Kumarila would certainly have been an excellent opportunity to mention 
Sankara himself.” (page 134). 


(f) “Of course, no author of any inscription etc., of the 14th century was 
obliged to mention Sankara. But to ignore him completely even in Sringeri 
at a time when Sringeri became the Sacerdotal centre of a newly 
established Hindu empire is certainly a fact which is difficult to explain 
— if we assume that Sankara had once established this matha at Sringeri. 
nia Sankara either never had any relations with Sringeri or he 
belonged to a completely different religious or philosophical tradition 
than the matha at Sringeri during Vijayanagara time. But since we know 
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from inscriptions and later sources of Sringeri (e.g., the Guruvamsaka 
that Sringeri adhered to Sankara’s teaching, it is most likely that 
Sringeri matha of the 14th century had indeed nothing to do with 
great Sankaracarya” (page 134). 


(g) “This assumption attains nearly certainty when we take i 
consideration Sri Purushottama Bharati Carita. This text of the 1 
century still exists in the archives of the matha at Sringeri. ....... 
Particularly in the case of this text which was also meant to give 
history of the Sringeri math, it is scarcely believable that its au 
would have missed the chance to trace Sringeri’s history back to Sankar: 
if he really had been its founder”. (page 134). 


(h) “The hitherto known epigraphical evidence allows only 
conclusions that Sankara was not the founder of Sringeri’s famous ma 
(page 135). 


(i) “If this new interpretation can be verified by new sources, it wo 
depict Vidyaranya’s and Sayana’‘s role in a much clearer light, because 
proves that Vidyatirtha, Bharatitirtha and the two broth 
Vidyaranya and Sayana formed a most fascinating group of religio 
reformers and creators of a new religious institution.” (page 136). ‘ 


(4) B.A. Salatore has remarked “the epigraphical evidence ru 
counter to the Sringeri tradition.” —-- (Andhra Historical Society Journ 
- vol.I, No.9). “B.A. Salatore’s thesis on the Social and Political Life 
the Vijayanagar Empire’ (published in 1934) contains a detailed survey 
the epigraphical evidence which verifies and substantiates the hithe: 
hypothetical findings of Fr. Heras.”. 


(Note : Father Heras, Rice and Herman Kulke, who are all non-Hind 
and foreeigners, could have had no bias towards the Sringeri Math, 
make such remarks, as those adduced above. Perhaps, there is an ele 
of truth in their observations, especially when one comes to note that 
some of the inscriptions of the Sringeri Jaghir published in Volume VI 
Epigraphica Carnatica, the epithet “Vidyaranya-paramparagata” 
found before the name of the Head of the Sringeri Matha (of the period 
the inscriptions) and that in the traditional string of honorifics of 
Matha, the honorific “Karnatakasimhasana pratishthapanacarya 


(indicating Sri Vidyaranya) is seen and not that of Sankara 
Bhagavatpada. 


Apart from the adverse criticisms of the three scholars noted above 
regarding the epigraphs pertaining to the Sringeri Math, the substance 
and remarks about two of the inscriptions of this math, found in 
‘Vijayanagara Inscriptions’ Volume II, edited by Dr. B.R. Gopal. M.A., 
Ph.D., published by the Directorate of Archaelogy and Museums, 
Government of Karnataka, (Centenary Publication No.6) - in 1986, are 
worthy of perusal in this context . 


(a) K.N. 509 — Sringeri 

M.A.R. 1933, No. 32 

“Vengere Copper-plate Inscription the Sringeri Math Kannada - 
Aravidu Vijaya Venkatapatiraya-Saka 1240, Vibhava Pushya 5, 
Makara Samkranti, Sunday. Irregular — the tithi occurred on Thursday, 
22nd December, 1328 A.D., in the cyclic year cited; the Saka year being 
1250. The Samkranti occurred on Monday, the 26th”. 

“Vijaya Venkatapatiraya, described as the terrifier of the mind of 
Narapati. Asvapati and Gajapati, son of Virupaksharaya and grandson of 
Narasimharayaraiyya granted a gift of the village of Vengere, to the 
holy math of Narasimha Bharati, disciple of Ramachandra - Bharati 
and disciple’s disciple (prasishya) of Govinda Bharathi, at Sringeri for 
the services of waving of lamp (diparadhana), to the goddess 
Saradambha.......... ss 

“The record is obviously spurious. The given date is too early and in the 
cited year Vijayanagara had not even come in to existence. The genealogy 
of the king as also of the pontificate is faulty. No disciple of Govinda 
named Ramachandra is met with among the lineage of gurus of Sringeri, 
nor a king of that lineage in the Aravidu dynasty”. — pages 37 &, 38, of 
Vijayanagara Inscriptions Vol. II 

[N.B. Saka year 1240, corresponds to 1318 A.D. According to the current 
list of the Sringeri Math, the presiding pontiff of the Matha in 1318 A.D. 
was Sri Vidyateertha. Further in none of the lists of the successive gurus of 
the Sringeri Math, the name of a pontiff by name Govinda Bharathi is 
found. Moreover there is no mention of Sankaracharya, allegedly the 
founder of the matha, in the above inscription. 


(b) K.N. 516 
MAR. 1934, No. 25 
Copy of an inscription in the Matha (found in a kadita)-Kannada - 
Samgama; Harihara II. 


“Saka 1316, Bhaava. Phaalguna Su. 10, Thursday = 1st March, 1 
A.D., - Monday and not Thursday”. 

“Registers the grant of some lands under the orders of the king to 
Brahmanas named Narayana Vajapeyi, Narahari Somayaji 
Panduranga-dikshita in the presence of Vidyaranya Sripada. The gran’ 
land was of two haravaris, of the annual revenue of 478 Katogadya 
including the extra income (melaya ) from forty nadus. This grant 
made to those Brahmanas, for having brought out commentaries on the fi 
vedas in the name of the king. The date is too late for this pontiff wh 
said to have passed away in 1386 A.D. c.f. MAR. 1933, p- 144”. 

[Note:- From the remarks made on the date of the grant noted a 
this epigraph also seems to be spurious.] 
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Claims for supremacy by the 
Sringeri Math 


During the last century, the authorities of the Sringeri Math have 
attempted to establish the connection of that Math with Sri Adi 
Sankaracarya and to claim supremacy over other monastic institutions of 
Sankara origin and other maths of Sankara’s Advaita discipline that 
have arisen in the middle of the 14th century A.D and in the early 17th 
century. It is reliably understood that all such attempts by the authorities 
of the Sringeri Math have miserably failed. A few instances of the 
math’s controversies with other maths may be worthy of study. 


I. Disputes between the Sringeri Math and the Sankaracharya Math at 
Kudali (in Karnataka) 


[N.B The Math at Kudali owes its origin to Sankara Bhagavatpada 
according to textual, biographical, and literary evidences found in a good 
number of works written by eminent scholars. A detailed survey of this 
issue has been made in an earlier section of this brochure.] 


The following is a quotation from a work entitled, ‘Sri Sankaracharya 
and Sankarite Institutions’ (page 141) written by an ascetic, 
Anantaanendra Sarasvati : — 


“It was during this time (during the period of Sri Narasimha Bharati, 
head of the Sringeri Math - 1817 to 1879 A.D.) that a suit was filed in the 
Mysore Court by the Sringeri Math for granting an injunction restraining 
the Acharya of the Kudali Math from proceeding on tour in ‘Addapalaki’ 
and accepting other honours etc., as the Kuda'i Math was said to be a 
branch (tundu math) of the Sringeri Math and as the Sringeri Math alone 
was entitled to go in ‘Addapallaki’. 


This suit was decided in favour of the Sringeri Math in the lower co 
but in the appeal over the lower court’s decree in the Huzur Adalat( 
Appeal No.22 of 1847 of the court) it.was held that the Kudali Math 
not a tundu (branch) Math of Sringeri and the Kudali Acharya 
entitled to go on tour in ‘Addapallaki’, with all honours peculiar to 
independent status. This appeal judgement was confirmed by t 
Commissioner of Mysore in a special appeal before him by the Sring 
Math. 


II Disputes with the Sankaracharya Math of Kanchi 


(a) In the year 1837 A.D. Sri Narasimha Bharati, the then head of t 
Sringeri Math arrived at Kumbhakonam (Tanjavur Dt., Tamil Nadu), 
participating in the Mahamagham (one day Maghamela festival 
Kumbhakonam), occuring once in twelve years. The authorities of t 
math desired to take the Sringeri Mathadhipati in procession, with a 
paraphernalia, along the streets in which branch maths of Vaishna 
Saiva and other religious heads were situated and applied to the Joi 
Magistrate of the town for permission and protection. The authorities 
the maths of the Saiva, Vaishnava and other sects, on knowing about 
intention of the agents of the Sringeri Math, filed statements before 
Joint Magistrate, stating that, according to convention, the head of 
math of whatever persuasion, except the Acharya of the Kanc 
Kamakoti Peetha, could go in procession, along any street in which am 
other math was situated and any breaking of this age-long custom woul 
lead to breach of peace. Thereupon the authorities of the Sringeri Ma 
were informed, by the authorities of Government, that the route, desi 
by them for the procession of their swami, could not be permitted and t 
their procession should be conducted along a route fixed by Government , 
route in which no other math’s branch was situated. Thus the attempt 
the agents of the Sringeri Math, claiming undue supremacy over oth 
maths, at a place to which they had gone on pilgzimage, ended in failure. 


In 1878, the same head of the Sringeri Math, when visitin 
Kumbhakonam, again attempted to go in procession along the street i 
which the branch math of Kanchi Sankaracharya exists and throug 
some other streets in which branch maths of other religious heads a 
situated. Attention was drawn by Government authorities to the pri 
Government order of 1837 and the Thasildar cum Magistrate 
Kumbhakonam was directed to see that the order was enforced. 
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(b) In 1844 A.D. the powered agent of the Sringeri Math filed a suit in 
the court of the Principal Sadar Amin of Tiruchirapalli (Tamil Nadu) 
against the Kanchi Sankaracharya Math and some others, alleging that 
the Sringeri Math Acharya alone had the exclusive privilege of repairing 
the Thatankas (ear-ornaments) and reconsecrating them on the ears of 
Goddess Sri Akhilandesvari, in the Jambunathasvami Temple at 
Tiruvanaikovil, near Tiruchirapalli, and praying for an injunction 
restraining the Acharya of Kanchi Sankaracharya Math from doing the 
repairs to the ear-ornaments of the Goddess. After cxamining many 
witnesses and the documents filed on behalf of both the parties to the suit, 
the judge dismissed the case declaring that the plaintiff (Sringeri Math) 
could not prove that it had any right to repair and reconsecrate the 
Thatankas of Sri Akhilandesvari. 


On this judgement, the Sringeri Math made an appeal, (Appeal No 


104 of 1846 on the file of the Civil Court of Trichinopoly). The appeal was 
also dismissed on 12th January, 1848 and while doing so, the judge 
observed: that “The court cannot close the case without remarking on the 
evidence adduced by the appellant to prove the actual reparation of the 
ear-ornaments by the Sringeri Swamiyar in A.D. 1757. In the strictures on 
the evidence of the appellant’s first and thirteenth witnesses on this 
point, by the Principal Sadar Amin”. A special appeal petition No. 106 of 
1848 was filed by the Sringeri Math, against the appellate judgment, in 
the Sadar Adalat Court, Madras, and this also was dismissed on 11th 
September, 1848. A petition C.M.P. No. 398 of-1848 was filed in the court of 
reconsider the order dated 11th September 1848. This was also dismissed 
on 13th October 1848. 


(c) In the year 1908, soon after the present senior Acharya of Kanchi 
Sankaracharya Math ascended the peetha, the then Acharya of Sringeri 
Math took advantage of the Kanchi Acharya being_a minor and attempted 
to claim undue privileges in the Kumbhabhishekam of the Sri Jambunatha 
and Sri Auhilandesvari shrines at Tiruvanaikoil (near Tiruchirapalli). 
The Thasildar and Special Magistrate, appointed by Government be in 
charge of the conduct of the Kumbhabhishekams, with the aid of the 
District Government officers, managed to avert untoward happenings and 
consequent breach of the peace. The consecration was duly performed by 
the young Acharya of the Kanchi Kamakoti Peetha. In the report 
forwarded, later, by the officer in charge of the Kumbhabhishekam, to 
the Government, on the conduct of the consecration, the officer has made 
some strictures on the authorities of the Sringeri Math particularly on 
their attempts to establish their undue claims. 
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(c) In the year 1908, soon after the present senior Acharya of Kanchi 
Sankaracharya Math ascended the peetha, the then Acharya of Sringeri 
Math took advantage of the Kanchi Acharya being.a minor and attempted 
to claim undue privileges in the Kumbhabhishekam of the Sri Jambunatha 
and Sri Auhilandesvari shrines at Tiruvanaikoil (near Tiruchirapalli). 
The Thasildar and Special Magistrate, appointed by Government be in 
charge of the conduct of the Kumbhabhishekams, with the aid of the 
District Government officers, managed to avert untoward happenings and 
consequent breach of the peace. The consecration was duly performed by 
the young Acharya of the Kanchi Kamakoti Peetha. In the report 
forwarded, later, by the officer in charge of the Kumbhabhishekam, to 
the Government, on the conduct of the consecration, the officer has made 
some strictures on the authorities of the Sringeri Math particularly on 
their attempts to establish their undue claims. 
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III. Clash with the Sivaganga Math 


An Advaita Math was established in about 1615 A.D, by an a 
Sankara Bharati, at Sivaganga, in Karnataka, on the request of 
Wodeyar, the then ruler of Mysore state. The following is an extract 
pages 69 and 70, of ‘A short History of the Sivaganga Mutt’, written 
B.Suryanaraya Row, M.R.A.S., and published by Thamby and 
Bangalore, in 1914:- 


“Then began the clashing of interests between the two Mutts 
disputes sprang up speedily. The Sringeri Mutt objected to the enjoyment 
certain rights and privileges by the Sivaganga Mutt and both of them 
to go to H.H. The Maharaja (of Mysore) for a settlement of th 
differences. The King heard their representations, examined t 
documents and passed orders on the 10th of June 1831 A.D., declaring 
the Sivaganga Mutt should enjoy the same rights and priveleges as th 
enjoyed by the Sringeri Mutt and that Sringeri had no right whatever 
consider themselves superior to Sivaganga. This valuable document w 
is now in the possession of the Sivaganga Mutt authorities, bears cle 
the seal and signature of H.H. The Maharaja of Mysore; it must 
remembered he was an independent and ruling prince in 1831 A.D. 


IV Strained Relations with Virupaksha Math 


According to tradition and available literary sources a matha 
established by Sri Vidyaranya at Virupaksha, on the bank of 
Tungabhadra. According to the Pushpagiri Mathamnaya Stotra, whic 
quoted at length in the booklet (in Telugu), entitled Sankara-ma 
Tatvaprakasikartha-Sangraha, written by Kokkandram Venkatrath 
Pantulu, ‘and published in 1877 A.D., the founding of this math 
Srividyaranya and his installing one of his two disciples Narasi 
Bharati, as first acharya of this new Math is dated’ in’ the cyclic 
Subhakrit - 1362 A.D. 


“About the year 1863 A.D. the Sringeri Mutt filed a suit in the Niza 
High Court, against the Virupaksha Mutt, stating that the Virupa 
Mutt was touring in those parts and was collecting presents etc., from 
disciples there and that the said Mutt had no such right and praying 
an order prohibiting the said Virupaksha Mutt from touring in the s 
manner. In support of this claim, the Sringeri Mutt produced an order in 
dispute between the Kudali and Sringeri Mutts. The Court (Nizam’s Hi 
Court ) in its judgement observes:- 
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“From the evidence of Raja Jaswant Rao, Raja Indrajit Bahadur, Sesha 
sastri, Venkata Sastri, and Sivarama Sastri, it appears that the 
Mahazar produced by the Vakil of Sringeri Samsthan is not a document to 
be relied upon, because the witnesses differ in their statements and the 
vakil of Sringeri Samsthan has not produced any reliable document or any 
strong argument in support of his claim, besides this Mahazar. Apart from 
this, the Sringeri Samsthan has not visited this country for years together 
and has never performed the Amirthi ceremony with the disciples living 
in this district and has never-collected a fee regarding the Mamul of the 
Guru, from them. The agent of the Samsthan is also not stationed 
anywhere here. Enquiry shows that Samsthana of Virupaksha, i.e. the 
defendant, visits the country, that the yearly mamuls are paid to that 
Samsthan every year and that the people living in the district are 
acquainted only with this Samsthana for years. The agents of the 
Samsthana are posted in Hydereabad city and in all the taluks. Thus, the 
claim of the plaintiff regarding the mamuls of Guruship in connection with 
the disciples living in the district is not proved. It is, therefore, necessary 
that the plaintiff should relinquish all his claims and that the defendant 
may be given a Ahkam(order) by Government to the effect that the 
Virupaksha Samsthana of Hampi may continue to impart religious 
instructions to its disciples and go out touring the country, as usual and that 
no one should interfere with this Samsthana.” 


“(Dated 27th Zilhej, 1279 Hijiri (15.6.1863). Vide also pp. 62-63 of 
‘Jagadguru Sri Virupaksha-Pitha Carita’ by Maddhulapalli 
Venkatasubramania Sastri Raichuri Venkatarama Sastri, - 1964)” 


N.B., The above three paragraphs are from ‘Sri Sankaracharya and 
Sankarite Institutions’ by Anantaanendra Sarasvati (Varanasi) - pages 
139 and 140. 


Conclusion 


From the informative details adduced in the seven foregoing sections 
this booklet, it will be clear, that the Advaita math at Sringeri, on 
bank of the Tunga (in Karnataka) should have come into being by a 
the middle of the 14th century. 


Some verses (in Sanskrit), found quoted, in a brochure enti 
‘Sankara-matha-Tatvaprakasikartha-Sangraha’ (in Telugu scri 
written by Kokkandram Venkatrathnam Pantulu, a staunch adherent 
the Sringeri Math, in praise of that math, (published in 1887 A.D.), 
reproduced below . The verses according to Pantulu, are from a work, c 
‘Pushpagiri Mathamnaya’ - a manual pertaining to the Pushpagiri 
(Andhrapradesh). 


Text of the verses 


TAIL THE THAT | 

frarcenye: Stdtrrat a ait wars i 
rast Tara weacerracac: | 

 aarerate ys ofesaqey 1 
afeg aftat aes arent gradt aati 
qeifeearrara froreeqazqran: 1 
FAS Far wea faarceanqEaay | 
wer freat aerstal dzatacared 1! 


nase 


Substance of the verses found above 


Thereafter in saka year 1278(=1356 A.D.) ‘Vidyaranya, the great, was 
in Kanchi. While residing at Pampakshetra (Hampi), he was steeped in 
silence and intent upon protecting devotees. He made the dumb speak well, 
and shaped the dull-witted into scholars. By his grace poor persons 
become wealthy and barren women begot issues. Because of the very 
meditation of his feet brahmins attained high proficiency in the study of 
the Vedas. I bow, with great devotion to the great guru, Vidyaranya. His 
two greatly wise disciples were Chandrasekhara Bharati and 
Narasimha Bharati who were much revered by the people. Vidyaranya 
Guru, himself installed Chandrasekhara Bharati in the Tunga Sringagiri 
Peetha, after having endowed everything. Then, Vidyaranya Guru 
constructed a beautiful matha in the sacred place called Virupaksha and 
made his other good disciple, Narasimhendra Bharati, reside (i.e. 
installed) in that matha, on the third day of the dark fortnight of the 
Vaisakha month, of the cyclic year Subhakrit (1362 A.D.). Abandoning 
all riches and vehicles, Vidyaranya Guru left Kanchi city and entered 
Kailasalaya. From then onwards, two peethas, worthy of being 
worshipped always, by wise people, came into existence. 


(N.B. It seems that some lines have been left out in between the first 
and second verses (in the passage quoted above) and it also appears. that a 
few lines are missing in between the first half and the second of the 8th 
verse among those quoted.) 


Whatever be the purpose or the reasons on the part of Venkatrathnam 
Pantulu, in the matter of quoting extensively from the ‘Pushpagiri 
Mathamnaya Stotra’, the quoted verses unambiguosly state in-the first 
place, that it is only from the period of Vidyaranya (roughly in the 
middle part of the 14th century) that two maths - one at Sringeri and 
another at Virupaksha- came into existence. Secondly some of the quoted 
verses(1,8 and 9) point to Vidyaranya’s going over to Pampakshetra (in 
Karnataka) from Kanchi and to his return to Kanchi after the 
establishment of the peetha at Virupaksha. The latter half of the 8th 
verse and the first half of the 9th verse (quoted earlier), hint at 
Vidyaranya’s videhamukti at some place in the outskirts of Kanchi, since 
the words “Serarermfa ’ - Kailaasaalayamaavisat”- (in verse 9 - 


above)- permit the meaning- “entered Kailasa” i.e. “attained 
videhamukti” 


The above information had from the verses quoted by Venkatrathnam 
Pantulu, and stated as found in the manual of the Pushpagiri Math, runs 


counter to the claims put forth by the authorities of the Sringeri Math, 
that Vidyaranya was a celebrated pontiff of their math and that he 


passed away at Sringeri. 
SOCoee 


